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Editor’s Note

This issue of Shenakht opens with the question of self-awareness and the relation between
soul and body. The first article, “Presence Prior to Rationality: A Comparative Analysis of
Avicenna’s Self-Awareness Theory and Rationalist Accounts of Self-Knowledge,” addresses
the relationship between two approaches to human awareness of oneself. Avicenna maintains
that self-awareness is an immediate, existential mode of awareness that precedes
conceptualization, inference, and rational activity. By contrast, rationalist theories, particularly
those advanced by Shoemaker, Moran, Stoljar, and Smithies, treat self-knowledge as grounded
in rationality, epistemic agency, and the normative structure of the mind. Reconstructing the
theory of essential self-awareness on the basis of six ontological and epistemological criteria
and drawing on the thought experiment of the Flying Man, the author shows that both
approaches reject the observational model and affirm the non-inferential character of self-
awareness and that their principal difference concerns the origin of such awareness, and finally
proposes a three-layer model of Presence, Reason, and Interpretation for reconstructing the
relationship between these two traditions. The second article, “Contradictions Arising from
the Idea of the Principal Body and the Sensible Body in Mulla Sadra’s Explanation of the
Relationship between Soul and Body,” moves from self-awareness to the soul-body relation
itself. Employing a descriptive-analytical method, the author identifies the contradictions that
arise when Mulla Sadra's statements on corporeal origination and on the idea of the principal
body and the sensible body are juxtaposed, and examines their validity or invalidity,
contradictions that concern the starting point of the soul’s origination, the union of soul and
body, and the identity of the soul with the sensible body. The third article, “The Dilemma of
Human Ontological Status in Philosophical Dualisms and Its Resolution in Transcendent
Wisdom,” situates this same problem within a larger horizon. The author formulates the
dilemma of simultaneously preserving the immateriality and immortality of the soul and
accounting for the concrete unity of the human being as three central problems (personal
unity, causal interaction, and universal immortality), and, through a comparative analysis of
contemporary physicalism, Cartesian dualism, and Transcendent Wisdom, shows that
Transcendent Wisdom, grounded in the modulation of existence, substantial motion, and the
principle of “corporeal origination and spiritual subsistence,” provides a coherent framework
for resolving all three problems concurrently.

From individual self-awareness and the soul, we move to the domain of the collective mind
and shared action. The fourth article, ““Towards a Phenomenological Account of the Collective
Non-reflective Mind: The Family as a Case Study,” investigates the nature of collective family
mindedness. Drawing on Hussetl, for whom the family is a community of love and the mother-
child relationship the most fundamental origin of intersubjectivity, the authors show that the
salient feature of collective family mindedness is that it is non-reflective and, in Husset!’s terms,



instinctive. After examining four leading accounts in the literature on the collective mind and
demonstrating their inability to explain this aspect, they borrow the idea of the non-reflective
mind from a reading of Dreyfus to propose a new framework grounded in a “joint sense of
smoothness” between the members of a family, a smoothness whose every violation, such as
distance and the threat of suffering and loss, is experienced as a tension. The fifth article, “The
Mode of Attributing Action under the Heading of Responsibility in Ricoeur’s Thought,” moves
from the collective mind to action and responsibility. The author shows that Paul Ricoeur has
treated responsibility in a brief text from ethical and legal perspectives, but that the foundational
implications of the attribution of action must be sought in the pivotal concepts of his thought,
namely identity, the Other, narrative, time, and language, and that among these, language plays
a pivotal role.

From the question of action and responsibility we arrive at the more fundamental
question of the possibility and limits of knowledge. The sixth article, “Disagreement and Its
Epistemological Implications for Pyrrhonian Skepticism,” addresses whether Pyrrhonian
skeptics can appeal to disagreement as an instrument for the suspension of judgment
without falling into the very dogmatism they claim to avoid. The author argues that Sextus
Empiricus’s appeal to a kind of “merely possible disagreement” in Outlines of Pyrrhonism
I. 31-34 betrays a commitment to negative dogmatism, since it forecloses any attempt to
attain truth from the outset. In this way, both the Pyrrhonian investigative project and the
role of disagreement within it may presuppose dogmatism. The seventh article, “An
Epistemological Analysis of Lonergan’s ‘Unrestricted Desire’ in the Refutation of the
Reductionist Model of Religion,” views knowledge from the opposite angle. Focusing on
Bernard Lonergan’s four levels of consciousness, the author argues that the “Unrestricted
Desire to Know” is not a psychological or compensatory drive but an essential and
unconditioned orientation that leads reason toward accepting an “Unconditioned Being.”
On this basis, the author shows that reductionist models of religion, such as Feuerbach’s
projection hypothesis and Freud’s psychological illusion, by denying the ultimate object of
this desire, challenge the validity of the entire system of human rationality and knowledge
and are epistemologically invalid.

The issue closes with two articles on the transformation of the subject and existential
liberation. The eighth article, “Hermeneutics and Praxis: Situatedness, Subject Transformation
and Situation in Gadamer’s Hermeneutics,” addresses the question of what, precisely, praxis
transforms: the view and horizon of the subject, or the situation and objects of the subject’s
understanding, or both? Taking into account the interpretive dispute between Vattimo, who
sees the future of hermeneutics in its transformation into practical philosophy, and Davey,
who limits it to the transformation of the subject, and emphasizing situatedness, phronesis,
and praxis, the author elucidates the dialectical movement between subject and situation
through action and concludes that action not only unifies subject and situation but also links
the future of hermenecutics to practical philosophy and the future of practical philosophy to
hermeneutics. Finally, the ninth article, ““The Possibility of Relation between Plato’s Cave
Prisoners and Jaspers’ Concept of the Mass Man,” reads Plato’s allegory of the cave beyond a
merely epistemological metaphor, as an analysis of the existential condition of the human
being. Is there a meaningful structural correspondence between the Platonic cave dweller and
Jaspers’ mass man, described at the level of Dasein and at the heart of the domination of
impersonal structures and the apparatus? The author shows that both dwell in a state of
inauthenticity and habituation and that their captivity is existential rather than merely



epistemological in nature. Liberation in both intellectual systems therefore requires a
fundamental transformation of the human way of being: for Plato through philosophical
education and the turning toward the form of the good, and for Jaspers through confrontation
with situations-limits, the existential leap, and existential communication.

It is hoped that these nine studies will open a new window onto philosophical reflection.

Asghar Vaezi
Editor-in-Chief,
Shenakht



